Understanding Superstition
Acts 17:16-22 & Acts 25:13-19

Acts 17:22
Then Paul stood in the midst of Mars’ hill, and said,
Ye men of Athens, | perceive that in all things ye are
too superstitious.

In his written word, God uses the words “religion/religious” seven times, and “superstition/superstitious” twice. Many
people, seeming to be religious, may in fact be superstitious, according to God’s word. Let’s look at Acts 17 and seek to
understand what Paul was referring to with the words “too superstitious” in the opening of his speech on Mars’ hill; first
considering the following observations pertaining to the beginning of the passage leading up to this verse...

Acts 17:16a  Now while Paul waited for them at Athens, his spirit was stirred in him...
Acts 17:16b ... when he saw the city wholly given to idolatry.
Acts 17:17a Therefore disputed he...  (or... Therefore disputed he...)

...in the synagogue with the Jews, and...

...with the devout persons, and...

...in the market daily with them that met with him.

e in the synagogue with the Jews (thus we can gather that the Jews themselves were included in the description of
the city being “wholly given to idolatry”, as Judah and Israel often were throughout their history®)

e with the devout persons (being devout is not good in and of itself: “persons” can be devout idolaters, as in
Athens - or devout followers of God, as recounted of a man named Simeonz)

e in the market daily with them that met with him (some probably buying or selling idols there in the market:
compare Acts 19:23-27 recounting craftsmen in Ephesus who made much gain selling idols to the people)

This went on for some time: Paul was disputing with them that met with him in the market daily, not just on one
occasion or on one day only. The word “daily” implies several days at least. If Paul disputed with the Jews in the
synagogue more than just once, it is possible that his disputing could have been going on for weeks, such as in
Thessalonica (Acts 17:2) where Paul went into the synagogue on three separate sabbath days (which would have
spanned 15 days if they were consecutive normal seventh-day-of-the-week sabbaths).

Eventually certain of the pagan and idolatrous Greek philosophers (Epicureans and Stoicks) caught wind of Paul’s
disputations against the idolatry so wholly pervasive in Athens, and in particular his preaching of Jesus and the
resurrection. They called Paul a babbler. (Acts 17:18)

Comparing spiritual things with spiritual, consider the one other passage in the scriptures where the word superstitious
(superstition, actually) is used. In Acts 25:19 Porcius Festus is in the middle of relating to King Agrippa about the very
same thing — Paul preaching Jesus and the resurrection — and refers to certain questions the chief priests and the elders
of the Jews had against Paul “of their own superstition...” Then, Agrippa gives Paul permission to speak, which he does
(Acts 26), once again preaching Jesus and the resurrection to King Agrippa and all those in attendance: at which point
Festus essentially echoes the Athenians (who called Paul a babbler), saying, “Paul, thou art beside thyself; much learning
doth make thee mad.” (Acts 26:24)

! As just one reference, see Micah 5:12-13 — And | will cut off witchcrafts out of thine hand; and thou shalt have no more soothsayers:
Thy graven images also will | cut off, and thy standing images out of the midst of thee; and thou shalt no more worship the work of
thine hands.
? see Luke 2:25 — And, behold, there was a man in Jerusalem, whose name was Simeon: and the same man was just and devout,
waiting for the consolation of Israel: and the Holy Ghost was upon him.

1




Let it not be lost upon us — that in these two occurrences, the words superstitious/superstition are God’s words calling
our attention to something important: the Athenian idolaters are called “too superstitious”, and the “chief priests and
the elders of the Jews” (Acts 25:15) are referred to as being “of their own superstition.” (Acts 25:19) What superstition
might that be? Consider Jesus’ words in response to the scribes and Pharisees in Matthew 15:

The Scribes & Pharisees ask:
Why do thy disciples transgress the tradition of the elders? (Matthew 15:2)

Jesus replies:
...Why do ye also transgress the commandment of God by your tradition? (Matthew 15:3)
...Thus have ye made the commandment of God of none effect by your tradition. (Matthew 15:6)

Notice ... Jesus did not deny that his disciples do transgress. In fact, he admitted to their accusation, asking, “why do ye
also transgress?” It’s one thing to transgress the tradition of the elders (“their own superstition”), but it is quite another
thing (categorically different) to transgress the commandment of God. The Jews had departed from the LORD many
times in the past, as recounted throughout the scriptures, turning against the commandment of God and unto idols and
images and groves. Is not the tradition of men (of scribes, of elders — by the which they make the commandment of God
of none effect) another form of idolatry? And is it not idolatry which God would have us to understand as being the
chief priests’ and elders’ “own superstition” as they place their tradition over and above the word of God?*

Does this not sound exactly the same as what today is referred to as “church tradition(s)” — or, the tradition(s) of the
“church fathers” (i.e., elders), which transgress the commandment of God, and which make the commandment of God
of none effect? — by denying the words of scripture which say:

Except a man be born again... he cannot enter into the kingdom of God (John 3:3-5)

I am the way... no man cometh unto the Father but by me (John 14:6)

Marvel not that I said unto thee, Ye must be born again (John 3:7) (Ye — plural — all men)
For all have sinned, and come short of the glory of God (Romans 3:23) (“all” includes Mary)
[but] whosoever believeth in him [Jesus] shall receive remission of sins (Acts 10:43)

For the wages of sin is death (Romans 6:23)

But the gift of God is eternal life through Jesus Christ our Lord (Romans 6:23)

What must | do to be saved? (Acts 16:31)

Believe on the Lord Jesus Christ, and thou shalt be saved (Acts 16:32)

He that believeth on him is not condemned (John 3:18)

For with the heart man believeth unto righteousness... (Romans 10:10)

...and with the mouth confession is made unto salvation (Romans 10:10)

[for] whosoever shall call on the name of the Lord shall be saved (Acts 2:21)

I [Jesus] am the door: by me if any man enter in, he shall be saved (John 10:9)

He that entereth not by the door...but climbeth up some other way... (John 10:1)

... believeth not [that “T am the way” (John 14:6), and thus] is condemned already... (John 3:18)
...because he hath not believed in the name of the only begotten Son of God (John 3:18)
Whosoever therefore shall confess me before men... (Matthew 10:32)

...him also will I confess before my Father which is in heaven (Matthew 10:32)

1am the resurrection, and the life: he that believeth in me... (John 11:25)

...though he were dead, yet shall he live (John 11:25)

And whosoever liveth and believeth in me shall never die (John 11:26)

Believest thou this? (John 11:26)

® In the Talmud, statements can be found relating to exactly what Jesus was calling “your tradition”, such as... “the words of the
elders are weightier than the words of the prophets” ...which sounds very much like the weight placed on “church tradition” today
by the modern-day Nicolaitans (rulers over the laity —i.e., pope, priests, theologians, scholars, text critics, etc.) who place the
“tradition of church fathers” (the “tradition of the elders”) above the written word of God.
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Any tradition that is elevated above the commandment of God — above God’s word —is a superstition, because it is
idolatry to elevate anything above the word of God: because it is directly tied to the Devil by, in essence, asking the
Devil’s own original subtile idolatrous question ...Yea, hath God said...? (Genesis 3:1) --- and then accepting the Devil’s
own answer above the word of God...

“ye shall not surely die”... “ye shall be as gods” (Genesis 3:5,6)
“ye are not too superstitious”... “ye are very religious”
“Jesus is surely not the only way”... “ye can surely climb up some other way!”
by attending church/mass
by being baptized/sprinkled
by taking communion/eucharist
by confessing sins to a pastor/priest
by praying to some other mediator/mediatrix
by doing good works/sacraments/penance

Are you giving weight to the traditions — the superstitions — of a church or an “elder” (such as a creed, or sacraments, or
the proclamations of pastor or pope) rather than to the word of God? Do you venerate such traditions/superstitions or
things/people, and thus practice idolatry?

What does Jesus say of those that rule by the traditions of the elders (or church “fathers”) — both then, and today? ...

... do not ye after their works ... Matthew 23:3

For they bind heavy burdens and grievous to be borne, and lay them on men’s shoulders... Matthew 23:4

... Woe unto you, scribes and Pharisees, hypocrites ! for ye shut up the kingdom of heaven against men: for ye
neither go in yourselves, neither suffer ye them that are entering to go in. Matthew 23:13

... Woe unto you, scribes and Pharisees, hypocrites ! ... ye shall receive the greater damnation. Matthew 23:14

... Woe unto you, scribes and Pharisees, hypocrites ! for ye compass sea and land to make one proselyte, and when
he is made, ye make him twofold more the child of hell than yourselves. Matthew 23:15

Jesus instead seeks to convert children of hell into children of God, to remove the heavy burdens of the elders’ works
from their shoulders:

Except ye be converted, and become as little children, ye shall not enter into the kingdom of heaven. (Matt 18:3)
Come unto me, all ye that labour and are heavy laden, and | will give you rest. Take my yoke upon you, and learn
of me; for I am meek and lowly in heart: and ye shall find rest unto your souls. For my yoke is easy, and my
burden is light. (Matthew 11:28-30)

May | ask... Are you bound with heavy burdens (sacraments, “good” works or penances, to balance out the bad and
minimize time in “purgatory”)? Are you being not-suffered, by church or pastor or priest or pope, to enter in? Are you
even being told how to enter into the kingdom of heaven? Or are you, by following the traditions, the superstitions, of
church or pastor or priest or pope, being made twice the child of hell than even they themselves are: they that are
hindering you from entering in to the kingdom of heaven — hindering you from being saved from damnation?

Will you not instead heed today the word of the Lord? Itis recorded in the holy scriptures for all to read and heed:

And this is the record, that God hath given to us eternal life, and this life is in his Son. He that hath the Son hath
life; and he that hath not the Son of God hath not life. These things have | written unto you that believe on the
name of the Son of God; that ye may know that ye have eternal life, and that ye may believe on the name of the
Son of God. (1John5:11-13)

As it is written, There is none righteous, no, not one. For all have sinned, and come short of the glory of God.
(Romans 3:10,23), ...and...




the wages of sin is death; (Romans 6:23)
...the fearful, and unbelieving, and the abominable, and murderers, and whoremongers, and sorcerers, and
idolaters [the superstitious], and all liars, shall have their part in the lake which burneth with fire and
brimstone: which is the second death. (Revelation 21:8)
But God commendeth his love toward us, in that, while we were yet sinners, Christ died for us.
...the gift of God is eternal life through Jesus Christ our Lord. (Romans 6:23)
[1]f thou shalt confess with thy mouth the Lord Jesus, and shalt believe in thine heart that God hath raised him
from the dead, thou shalt be saved. For with the heart man believeth unto righteousness; and with the mouth
confession is made unto salvation. For the scripture saith, Whosoever believeth on him shall not be ashamed.
(Romans 10:9-11)
For whosoever shall call upon the name of the Lord shall be saved. (Romans 10:13)

OR, do you prefer to be like some in Athens who mocked? Or like others that said (in essence) “not now” — “We will
hear thee again of this matter.” (Acts 17:22) ?? OR... will you not instead be like “certain men” that “believed” (Acts
17:34)? “Believest thou this?” (John 11:26) If so, will you not take that final step and truly enter in? Instead of stopping
just short of salvation (believing in your mind, but not receiving in your heart), will you not call upon the name of the
Lord to be saved? Consider King Agrippa. Paul said to him, | know that thou believest. (Acts 26:27) Then Agrippa said
unto Paul, Almost thou persuadest me to be a Christian. And Paul said, | would to God, that not only thou, but also all
that hear me this day, were both almost, and altogether such as | am... (Acts 26:28-29)

Behold, today is the day of salvation. If you mock, or if you say “maybe another time”, or if you believe, but are “fearful”
(Rev 21:8) of what others may think, you may not have another day. This may be the (only, or last) day in which you will
not be hardened against calling upon the name of the Lord Jesus Christ for salvation from hell. God’s word tells us that
the devils believe, but they tremble in fear. You must not be almost persuaded: believing but not confessing, believing
but not calling upon the name of the Lord Jesus Christ to be saved; to be converted from a child of hell into a child of
God. Like Paul, I would that ye were to become altogether “such as | am”, altogether persuaded: that you would call
upon the name of the Lord today - even now - and receive the promise given in the scripture — eternal life, and the sure
knowledge of it, according to that which is written. A simple prayer, prayed from the heart, by the mouth, calling upon
Jesus Christ for salvation... and God’s word promises that you shall be immediately translated from the kingdom of
darkness to the kingdom of God and have everlasting life...

Dear Jesus, | believe that you are the only begotten Son of God, that you suffered and died to pay the
wages of sin, which is death, for all people, and that you rose again from the dead, to give eternal life to
all that call upon you. | know that | am a sinner deserving of death, but | believe that you suffered and
died for me, to take my sin upon yourself and carry it away, and that you have risen from the dead, and
have offered to me the free gift of eternal life instead. Jesus, | want your free gift of salvation from the
wages of sin that | deserve — that you suffered and died to save me from because of your love for me. |
want to have eternal life and to dwell for ever with you. | accept and confess you as my Saviour and
Lord. Thank you for your sure and certain promise of eternal life with you. Amen.

If you prayed that prayer, truly meaning it in your heart, then according to the promise of what is written in the
scriptures, you are now saved. You have eternal life even now, and you can now know for certain that when you die
physically, you will go directly to heaven and forever be with the Lord Jesus Christ our Saviour, and that your body will
be resurrected when Jesus calls all believers from the grave, to be reunited with your spirit and soul, and made
immortal, and that you will be among them that will rule and reign with Jesus Christ for all eternity to come. As a
Christian, you have a new life that has now begun. You have a new family to get to know. You need to join in fellowship
and attendance with them in a church that believes the Bible — the English KJB —to be the very word of God, and that
preaches it and follows it with compassion for other lost souls that need to be reached with the gospel of Jesus Christ.



Appendix A — Too Superstitious? or Very Religious?
(A case study pertaining to those who question God’s word)

This appendix is for those who find themselves having a critical mindset, instead of a believing heartset. It was
something not much unlike this appendix which awakened me to the recognition of my own critical mindset, and led me
ultimately to reject that critical mindset and instead to embrace a believing heartset. Our desire should be to have the
mind of Christ, not the mind of a text critic. If you’re reading the writings of a text critic, you’re reading the mind of the
text critic. If you’re reading the word of God, you're reading the mind of Christ. The mind of Christ is given to us in his
written word. In fact, the mind of Christ js his written word; and understanding his written word (the mind of Christ) is a
matter of the heart...

I have given thee a wise and understanding heart. (1 Kings 3:12)
[W]ho hath given understanding to the heart? (Job 38:36)
[T]he Almighty giveth them understanding. (Job 32:8)

In this day and age wherein God has given his pure and holy written word in English (the KJB), man has also given
corrupt words in a multiplicity of their own per(sonal) versions. Most (if not all) modern “bible” versions change God'’s
words “too superstitious” to the text critics’ words “very religious,” which gives a connotation of commendation in
opposition to the Bible’s connotation of condemnation. Indeed, modern bible commentators, using modern “bible”
versions, in near-unison proclaim that Paul was trying to be “winsome” to the Athenians, trying to avoid “offending”
them. And thus the commentators feel that the words “too superstitious” should be toned down (i.e. “corrected” to
agree with their textual criticism), to say what they think it should say (“very religious”) based on their critical mindset.

And thus, just as in the garden of Eden (“ye shall not surely die... ye shall be as gods”) the serpent’s hissssss is heard,
saying, “ye are not too superstitioussss... ye are berp religioussss.”

Please follow through this rather lengthy appendix, and see exactly wherefrom this modern version idea (wholly given to
idolatry = very religious) emanates.

Setting aside the opinions (comments) of commentators, let us be more noble (in God’s eyes) than they, and receive the
word of God, with all readiness of mind, and search ... (of all things!) ... the scriptures (not commentaries), to see whether
these things be so (Acts 17:11).

First notice that, in addition to toning down God’s word(s) “too superstitious” to say “very religious” in Acts 17:22,
modern versions must also tone down God’s word “disputed” to a word such as “reasoned” in Acts 17:17 ... because ...
“disputed” has a negative connotation corresponding to that of “too superstitious” whereas a word such as “reasoned”
has a positive connotation corresponding to that of “very religious”. Furthermore, some versions change the wording
“wholly given to idolatry” in Acts 17:16 (referring to the people practicing idolatry) to “full of idols” (which refers the
idols present in the city, and thus eliminates reference to the people themselves as being wholly given to the worship of
those idols). Thus, those modern versions allow an exception — such as the Jews — so that they can also tone down the
word “superstition” to “religion” pertaining to the Jews later in Acts 25:19. “Hath God said wholly? Yes the city may
have been full of idols, but surely the city was not wholly given to worshipping them... surely the Jews were an
exception.” (And thus the questioning of God’s word(s) continues from Eden to this very day and hour.) See Appendix C
for an example of the modern version corruptions.

Overall Context (the scriptures in general)

Ye shall not add unto the word which | command you, neither shall ye diminish ought from it (Deut 4:2)
Every word of God is pure (Prov 30:5) Add thou not unto his words (Prov 30:6)
Stand...and speak...all the words that | command thee to speak unto them; diminish not a word (Jer 26:2)

In Acts 17:22, Paul stood, and spake, all the words which the Lord commanded him to speak. He did not add unto them,
nor did he diminish ought from them. As Paul, so also the “King James Bible” translators: who did not diminish ought




from, or add unto, God’s words. The “King James Bible” (via the Holy Ghost) provides the correct interpretation” of
every passage, and of every word.

Bear in mind, very importantly, that God’s word is not a thing of the past. It is “quick” (Hebrews 4:12), not dead); and it
“is given” (2 Timothy 3:16) even today, seeing that “the word of the Lord endureth for ever” (1 Peter 1:25). Acts 17:22 is
not only God’s words spoken in Greek (through Paul) to the Athenian idolaters back then, but is also God’s words
speaking in English to the modern idolators of today — some of whom are wholly given to idolatry, elevating modern
“bible” versions above God’s word (the KIB). The King’s words, interpreted into other tongues (by the Holy Ghost who
said “other tongues will | speak”), are still the King’s words.> And God our King would not give a winsome
commendation to today’s idolaters, be they Buddhists, or Hindus, or Shintos, or even... Catholics (who bow before
images), or... even... Bible-believing Christians (whose god is their belly, or their TV). Or to text critics (who venerate
non-existent “original manuscripts” and produce modern “bible” versions worded to their own liking so that they can
think of themselves as “very religious”).

Thou shalt have no other gods before me. Thou shalt not make unto thee any graven image, or any likeness of
any thing that is in heaven above, or that is in the earth beneath, or that is in the water under the earth: Thou shalt
not bow down thyself to them, nor serve them: (Exodus 20:3-5)

Paul’s words — which are the Holy Ghost’s words — were, and still are, spoken in reference to idol worship, or idolatry, or
in reality, sacrifice to devils (which includes TV, and the internet, seeing that the Devil is the prince of the power of the
air, and - preaching to myself - time sitting at Jesus’ feet is often sacrificed for time sitting in front of the TV or the
computer screen). Consider the following, comparing spiritual things with spiritual...

Now while Paul waited for them at Athens, his spirit was stirred in him, when he saw the city wholly given to
idolatry. (Acts 17:16)
What say | then? that the idol is any thing, or that which is offered in sacrifice to idols is any thing? But | say,

the things which the Gentiles sacrifice, they sacrifice to devils, and not to God: and | would not that ye have
fellowship with devils. (1 Cor 10:19-20, referring to Deut 32:17.)

The idol itself isn’t “any thing,” but it is the likeness of some thing. That which is offered in sacrifice to the idol isn’t “any
thing,” but the time and money spent doing it is some thing. What is sacrificed to idols (whether it be bowing down to
graven images in a “church,” or staring at images on a computer screen [internet “surfing”) is really being sacrificed to
devils. Idolatry, which actually is sacrifice to (worship of) devils, is not spoken of kindly by the Holy Ghost through the
apostle John in Revelation:

Revelation 9:20-21
20 And the rest of the men which were not killed by these plagues yet repented not of the works of their
hands, that they should worship devils, and idols of gold, and silver, and brass, and stone, and of
wood: which neither can see nor hear, nor walk:

Jesus himself was tempted to worship the Devil:

Luke 4:7-8
7 If thou therefore wilt worship me, all shall be thine.
8 And Jesus answered and said unto him, Get thee behind me, Satan: for it is written, Thou shalt
worship the Lord thy God, and him only shalt thou serve.

* See the study “Understanding Interpretation” for God’s definition of “interpretation” (which is not “translation.”)
> There is no language barrier with God as there is with man. When modern man attempts to produce a modern version by
“scholarly” translation from “the” Hebrew and/or Greek, he is met by a language barrier that he cannot ever surmount. Thus his
modern version is corrupt “by definition.” God, however, demonstrated the absence of any language barrier to him in Acts 2 when
he gave his word simultaneously and perfectly in multiple tongues, each being the very words of God Almighty, and none being
merely a really good translation of the Greek or Hebrew.
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Would God the Almighty, the Holy Ghost, by the pen of Paul, commend idolaters — devil-worshippers — for being very
religious? Would that really reflect the quick, powerful, sharp, soul/spirit-piercing/dividing word of God?

Notice that Paul called the Athenians “too superstitious”, not “devil-worshippers”. Likewise, should we encounter
idolaters practicing things like (say) Hinduism (or Catholicism?), we should not come right out and call them devil-
worshippers. But neither should we start by commending them for being “very religious”. Instead we should take our
example from the actual words of scripture, Acts 17:22, and reveal to them that they are “too superstitious” — “in all
things”, and then preach the gospel of Jesus Christ (Jesus and the resurrection), which is what we are commanded to do.

For those who might think the KJB translators are the ones who decided to use “too superstitious” instead of “very
religious”, take a brief walk back in time before the KJB... to the year 1539, and peek into the “Great Bible”®, one in the
line of purifications (Psalm 12:6-7) from the Gothic Bible initially given by the Holy Ghost’s interpretation in the time of
the Acts of the Apostles, to the final settled English of the King James Bible:

Actg 17:16-29

Phyles Paule wapted for them at Athens, his spirite was moued in him whan he satwe the citie geuen to worshipping
of images. Then digputed he in the Spnagoge wpth the Jewes, $ with the deuout persones, $ in the market daply with them p
came unto hpm by chaiice. Certapne Philosophers of the Epicures $ Stoickes , disputed with hym.

And some there were that saped: what wyil this babler sape; Others sape: he seemeth to be a tpdpnges brynger of
newe deupls, because he preached unto them Jegusg, and the resurreccion. And they tooke hym and brought hpm into the
strete of MHlarg, saiping: map we not knotwe what this new doctrpne wherof thou speakest, is; for thou bryngest straunge
tpbpnges to our eares. e woulde knotwe therfore, what these thynges meane. ffor all the Athenians and straungers whiche
twere there, gaue them selfes to nothyng els, but epther to tel or to heare some netve thyna.

Paul stode in the mpddes of Mars streate, and sapd: pe men of Athens, I percepue that in all thynges ye are to

supersticious, ...

Considering what Paul said concerning idols in 1 Corinthians, think about how (in what manner) Paul’s spirit must have
been stirred by what he saw in Athens, by considering how his spirit was stirred, and how he reacted, on another
occasion when confronted by devilry:

Acts 13:9-10
9 Then Saul (who also is called Paul,) filled with the Holy Ghost, set his eyes on him,
10 And said, O full of all subtilty and all mischief, thou child of the devil,

Or consider as a different example Peter, confronting the Jews:

Acts 3:14-15
9 But ye denied the Holy One and the Just, and desired a murderer to be granted unto you;
10 And killed the Prince of life,

(Winsome?)

® This excerpt is reprinted from “The first tome or volume of the Paraphrase of Erasmus upon the newe testamente” of 1548, in
which Erasmus used “The Byble in Englyshe”. The “Great Bible” (as it is called today) was compiled and purified from the
Tyndale/Coverdale/Matthews bible(s), with anti-Catholic notes removed (that were in the “Matthews Bible”), and initially printed at
the university of Paris. When the Catholic Inquisitor-General found out about it, he had most of the first 2500 copies burned. The
printers fled to England, printing-plates in-hand, and re-printed it there in 1539. Persecutions and burnings at the stake quickly
followed, as the common people read and heard the scriptures in their own English tongue, and spoke out against the superstition
(idolatry) of the Catholic church which the English scriptures exposed (the English scriptures having bypassed the corruptions of the
Catholic-minded critics). For a short time (1546-1547) private use of the English scriptures was outlawed, forbidding that anyone
should read or own one, and all English bibles were to be openly burned (for it was dangerous to the Catholic “church” for the
common man to read the scriptures in the tongue he knew, for he might be able to actually understand them and recognize the
corruptions of the Catholic “church” traditions and practices, and ... idolatries).
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Or consider Jesus Christ himself — he had compassion on the common people, and the children, but regularly castigated
the “wise and the prudent,” the scribes and Pharisees (which he would do likewise to today’s scholars and theologians
and text critics that produce modern corrupt versions of his word):

Matt 23:13  ...woe unto you, scribes and Pharisees, hypocrites!

Matt 23:24  Ye blind guides, which strain at a gnat, and swallow a camel.

Matt 23:28 ...ye also outwardly appear righteous unto men, but within ye are full of hypocrisy and iniquity.
Matt 23:33  Ye serpents, ye generation of vipers...

John 8:44  Ye are of your father the devil,

Would not Paul have followed Jesus’ example, and confronted the “wise and prudent” Stoicks and Epicureans? (Would
not the Stoicks and Epicureans be unto the Greeks somewhat like the Scribes and Pharisees were to the Jews?)

“Winsome” (Flattering) words? — Or, speech seasoned with salt?

God, through Paul, said:

Colossians 4:6  Let your speech be alway with grace, seasoned with salt, that ye may know how ye ought to
answer every man.
1 Thess 2:5 For neither at any time used we flattering words...

The word “too superstitious” is spoken with grace (by not coming right out and saying “devil worshippers”) but seasoned
with salt (unlike the flattering words “very religious”). Itis portrayed by many modern-day commentators, probably the
vast majority of them, that Paul started this speech not with the salt-seasoned warning “ye are too superstitious” but
rather with the flattering words “you are very religious” (based on the vast majority using modern “bible” versions, or
more likely reading each others’ commentaries).

Is it truly reasonable to think that Paul would have commended the Athenians (with flattering words) for being “very
religious” in their idolatry - in their sacrificing to devils? Would Paul have tried to be winsome, by dulling the sharp,
piercing sword of the Spirit with the deceit of “good words and fair speeches” (Romans 16:18)? Or, would he not rather
have identified their false beliefs (with grace and truth: “ye are too superstitious”) and preached to them the gospel of
Jesus Christ which is “piercing, even to the dividing asunder of soul and spirit, and of the joints and marrow”?

1 Thess 5:21  Prove all things; hold fast that which is good.



Appendix B — “The Greek”

Since the modern version editors and commentators seem to have an affinity for going to “the Greek”, maybe to “the
Greek” we should go? NO! ... BUT, just as an exercise, let’s see what game they are playing with God’s words.

For those who are wont to go to “the” Greek, and say, “that word in Greek is , which a-c-t-u-a-I-I-y means ,
a problem is encountered here, in Acts 17:22. The word rendered in the Greek tongue is deisidaimonesteros [having
root words for fear(deisi) and devil(daimon)]. Thus, Greek aficionados should say...

“that word in Greek is deisidaimonesteros, which a-c-t-u-a-l-I-y means fearing-devil(s)-overly.”

This Greek word is not commendatory for being “very religious”. Itis a revelation by God (Psalm 45:1) that their idolatry
is rooted in much-devil-fearing, which is perfectly rendered in English as “too superstitious”. In “the Greek”, the word
deisidaimonesteros was interpreted by God into the English tongue as “too superstitious” long before the final
purification of the KJB, as seen for example in the “Great Bible” excerpt above. The observances or rites or “worship”
by these devil-fearing (i.e., superstitious) people could indeed be thought of as religious, but to do so would allow or
could imply a complimentary/commendatory/flattering sense, in direct opposition to God’s word. God'’s interpretation
of this word into English is the un-complimentary/un-commendatory/un-flattering, gracious yet salt-seasoned, word
“superstitious”, and in the superlative form of the word, it is “too superstitious”.

With “the Greek” word thus exposed, the real question still remains: why do the modern version editors and
commentators choose to render the word “devil-fearing” in such a complimentary, flattering sense by choosing the
word “religious”? For the answer to that question (“why?”), which is indeed the question pertaining to this appendix,
we must go to their ultimate source, and that source is ...

Richard Chenevix Trench (1807-1886) “Synonyms of the New Testament” 1854. Copyright: Public Domain

... aka Trench’s Synonyms, which is the root source of all commentaries and modern “bible” versions for changing “too
superstitious” to “very religious”. Trench’s express purpose was to propose “corrections” to the KJB in support of the
production of a revised version. Trench became a member of the Westcott&Hort Revised Version committee of 1881,
and his “Synonyms” were used in the translation of Westcott&Hort’s newly-created text-critical Greek to produce the
Revised Version. This, together with the text-critical Greek of Nestle-Aland and of the United Bible Societies which
followed, underlies all modern versions in a united front against the KJB, all in unison asking “Yea, hath God said...?”.

Appendix D shows the pertinent excerpt, from Trench’s Synonyms, which deals with five Greek words — all portrayed as
having a related connotation of religious. In that excerpt, consider well how the words of pagan philosophers are called
upon extensively to extract word meanings from their pagan contexts and import those pagan-context meanings into
forthcoming modern “bible” versions. Consider how horrible a violation of God’s word this is: comparing spiritual things
with pagan, in complete opposition to the very words of scripture which tell us to compare spiritual things with spiritual.
The rendering of “too superstitious” as “very religious” is thus seen to actually be a satanic perversion of the scriptures.?
Selah.

A closing question: How much longer (for those to whom this question pertains) to you wish to continue using a “bible”
version that is littered with Satan’s synonyms? (Consider well: “using” modern “bible” versions can include subjecting
oneself regularly to hearing them: sitting under preaching and teaching which “uses” them.)

7 But since they want it to mean religious, they can’t say this. | once confronted a Greek aficionado (a Sunday School teacher) who
on a regular basis would say “that word in Greek is , which a-c-t-u-a-I-I-y means ”, but (unsurprisingly) refused to do so
with this particular word: retreating instead to... (you guessed it)... commentaries. This person was likely wholly ignorant of the root
source commentary from which “very religious” emanates, which is presented in Appendix D. When | replied that | put my trust in
God’s word, and reject all commentaries that are contrary to it, the conversation abruptly ended. Apparently this person could
make no further reply without admitting to elevating commentaries of men above the word of God — a form of idolatry.
® Thus, Trench’s Synonyms could be quite appropriately called... Satan’s Synonyms.
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Appendix C — Example Modern Version Corruptions

The following compares just a few of the verses from referenced passages in this study, using the NKJV as an example.

KJB

NKJV

Comment’

Acts 17:16, 17, 22

16 Now while Paul waited for
them at Athens, his spirit was
stirred in him, when he saw the
city wholly given to idolatry.

17 Therefore disputed he in the
synagogue with the Jews, and
with devout persons, and in the
market daily with them that met
with him.

22 Then Paul stood in the midst
of Mars’ hill, and said, Ye men
of Athens, | perceive that in all

things ye are too superstitious.

Acts 17:16, 17, 22

16 Now while Paul waited for them
at Athens, his spirit was stirred
provoked in-within him; when he
saw that the city whelly-was given
over to idetatryidols.

17 Therefore disputed-he reasoned
in the synagogue with the Jews; and
with deveutpersonsthe Gentile

worshippers, and in the
marketplace daily with them-those

that metwith-himhappened to be
there.

22 Then Paul stood in the midst of
Mars—hillthe Areopagus; and said,
Ye-“mMen of Athens, | perceive that
in all things ye-you are tee

superstitiousvery religious.

We are to seek understanding, not revision.

Is the city now only partly given over? And
no longer to idolatry (the act), but to idols
(things). The NKJV diminishes the meaning.

Paul reasoned in Thessalonica, but he
disputed in Athens. There’s a difference, and
a...reason... forit.

Devout persons (Epicureans and Stoicks)
have become Gentile worshippers in the
Jews’ synagogue?™®

There’s a difference between meeting with
someone, versus just happening to be there.

God: “ye shall surely die.”

Satan: “ye shall not surely die...
...ye shall be as gods”

God:  “ye are too superstitious.”

Satan: “ye are not too superstitious...

...ye are bery religious”

Acts 17:11

11 These were more noble than
those in Thessalonica, in that
they received the word with all
readiness of mind, and searched
the scriptures daily, whether
those things were so.

Acts 17:11

These were more neble-fair-minded
than those in Thessalonica, in that
they received the word with all
readiness-efmind, and searched the
sScriptures daily; to find out
whether these-these things were so.

Why did they not also change “noble” in
Acts 26:25, to have Paul say, “l am not mad,
most fair-minded Festus...” (Admittedly not
the same Greek word as here. But then, itis
the same Greek word as in 1 Cor 1:26, yet
they didn’t revise that one.)

Acts 25:19

19 But had certain questions
against him of their own
superstition, and of one Jesus,
which was dead, whom Paul
affirmed to be alive.

Acts 25:19

19 B”but had eertain-some
questions against him efabout their
own superstitionreligion; and of
about ene-a certain Jesus, which
who was-deadhad died, whom Paul
affirmed to be alive.

They can’t allow for the Jews’ religion to be
called superstition. It would be offensive. It
would be too ... ... sword-piercing. Thus, they
dull the (s)word of God.

Theosophist (Luciferian) Madame Blavatsky, agreeing with B. F. Westcott of the Revised Version, boasted (stated with approval)...
“That which for nearly fifteen hundred years was imposed on Christendom as a book, of which every word was written under the
direct supervision of the Holy Ghost; of which not one syllable nor a comma could be changed without sacrilege, is now being
retranslated, revised and corrected and clipped of whole verses, in some cases of entire chapters.” H. P. Blavatsky; Isis Unveiled
Volume II; The Theosophical Publishing House; London; 1923. (Reprint, 2006, Theosophy Trust, p.228)

1% Notice how the deletion of just one comma by the NKJV in Acts 17:17 affects the meaning: it puts the devout persons (the Stoicks
and Epicureans — or as the NKJV wants to approvingly call them, Gentile worshippers) in the synagogue with the Jews.
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Appendix D — Trench’s Synonyms (with Comments and Observations)

The following, from R. C. Trench’s Synonyms of the New Testament (Cambridge, 1854), is from a section dealing with five
supposedly-related Greek words. Trench was an Anglican priest who gave good-sounding “homilies” but who, as a text
critic, hated God'’s actual word (the KIB) and wanted to change it to his own liking. His works fed the Westcott/Hort
Revised Version (RV) of 1881, which is a forerunner of all modern versions today. Trench was on the RV committee.

172 SYNONYMS OF THE NEW TESTAMIENT XLVIIL
§ xlviii. Beooefris, -EileEﬂﬁS, evhaPrig, Bpfimrkos,

BewriBalpwy,

Degarefris. an epithel thies thnes applied 10 Job (i 8;

i1, 3), occurs only onee o the N, (John x 21); and
BeoréReir ng oftnee (1 Tim. ii. 10, Gen. xx. 11; el Job
waviil, 28). Loorefiis. rare n the Sepluaginl {lsad. xxiv.
16, xxve. 7 x sl 8), bul commoen m the Asocrypha
{Leelus. ki 22: xii. 2, 4), wilh the words dependant on it,
12 ol mere eguent securmenes §1 Tim. 1. 3; Acts x. 2,

2 Per il 9, and oflen). Belors we procesd o consider
the ralation of these 1o the other words in thug group, 4
subordinate distinclion between lhemselves may fitly be
noced; this, namely, that in GeoreBiis is implied, by ils
very derlvallon, piety fovward CGod, ot ioward the gods,
while everefiis. oflen as it means this, may slso mean piety
in the fulfillent of human relaons, as loward parents or
ot Ylect 253, 254, lhe word according to
itz efymolozy only implying “worship® (bt i “worth-
ship') and reverence. wedf and righuly directed. 11 has (n
fact the same double meanire as the Latin “piclas,” which
15 niot merely " justi veryim Deos,” of "seienlia’ colen-
drun Dreorufy ¢ Deor. 417, bul a doudle
meaning. which deeply nstructive as it is, ver proves oe-

cagionallv embarrassing; so that on several occasions
m ‘han he has need of accuracy and precision in
his Tanguage, pauscs to obscrve that by “pictas” he means

what eoréPera may mean, but BeooréfeLa alone prst mcar.
namely, pieny foweard O {1l pietaten, quam Gracerl vel
etiréPerav, vel expressius el plenius BzoréBaiay, vocant, Ep.
cleviio 3; e Tein, xiv, 1 Civ Bey s 10 Enchie 10 AL
the same time edméBeui, explained in '@J ini-

tions (412 ¢) as SBwonocdun nepl Beod -vﬂm

Emur T Bediv Bepumein DI 1, fid, 110,

Comments and Observations

These five Greek words are:

theosebes (Strong's #2318) [KJB: Worshipper of God]

eusebes (Strong's #2152) [KIB: devout, godly]

eulabes (Strong's #2126) [KJB: devout]

threskos (Strong's #2357) [KIB: religious]

deisidaimon (Strong's #1174) [KIB: superstitious]
[with esteros word ending, too superstitious]

Deisidaimon(esteros), the word pertaining to the subject of
this study — Acts 17:22 — begins near the bottom of page 177.
The entire section is printed here so that the basis underlying
Trench’s synonyms can be more fully recognized.

At the very beginning of this section (section xlviii, or 48) a
subtilty could go easily unnoticed by the casual uninformed
reader. The first word, theosebes, a Greek word, is said to be
an “epithet three times applied to Job.” But Job was written
in Hebrew. So right away, this reveals that Trench is referring
to a Greek version of the Old Testament: specifically the so-
called LXX, aka the Septuagint. This is in essence the Catholic
manuscript relic called “Vaticanus B” which was discovered in
the Vatican in the 1400’s. (Trench may also have been looking
into another Catholic manuscript relic referred to as
“Sinaiticus Aleph” which was discovered in a garbage can near
St. Catherine’s monastery in the Sinai peninsula in the mid-
1800’s.) These dead excavated Catholic manuscripts
resurrected the corruptions tracing back to the fountainhead
of bible corruption, Origen Adamantius, circa early 200’s AD.

Trench does indeed reference the Septuagint, and its
interspersed Apocryphal books, in the very next sentence —
falsely implying that the Apocrypha and Septuagint are two
different entities, when in fact the Apocrypha are merely a
subset of the Septuagint by virtue (or lack thereof) of their
actual interspersion therein. (This is one reason, of many, why
it is a false claim to say Jesus used the Septuagint: Jesus simply
would not have used a “bible” of his day that included
apocryphal additions, which directly violate Deuteronomy 4:2
et.al.)

Circled in Red is each reference to the mostly (if not entirely)
pagan sources Trench uses to define a Bible word.

If | counted correctly:
e 15 pagan Greeks (25 references to them)
o Plus “the whole circle of the profane literature of Greece”
(uncountable)
e 26 mostly/entirely pagan others (35 references to them)
e Plus “our homilies [that] will supply many more”
(uncountable)
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SHIVIN SYNONYMS OF THHE NEW TESTAMENT. 173
and not therefore every 1'e1;n;3rencin,g ol the gods, but a

reverencing of them aright (0, is tha slanding word Lo
vwpress 1his plery, bath in isel€ Ages. iil. §,

xi. 1), and as (1 is the sight mean hetween a@edtng and
Emu‘l&mpwie Super, 14}, doéfaa and e-

amhﬂad Dt 3., like
MANMECT OPPoECE T o sldwhoraTpein, The evoefis (s sct

orver againat the gudorig Mg, 197, he is him-
selt frkdBe m Cafum. 14), cubbpuy nepld Tolg

Beud 'Ir.ft.’Hl. iv. 3. 2} For some further beau-

tilul remacks on E.l}ﬂ'éﬁem. in the Greek sense of the word

see@agelsbacDNackhomerische Thealngie p. 191 Chris-
tian edrERe is well described @D’ raep. Frang,

i 1 3) as 1) mpds Tov Bvo, ki pévov we wanBEs opokoyoliperdy
1E kol dvra Oedv dedveuois, kai 1 katd TéTov Cwr)
 What would have needed o be said on evhaPris, has
been lor the most pan anticipared already (see § 10); vet
somethinge further may be added here. 1 observed there
how edhdBeta passed over from signifying caution and
curelul ness in respecl o : inzs to the same in
respeel ol dovine; 192 Ge had wmuch the
same fislory {3 - Forieetuch. 5. %), The only
places in the N. T, wThere ed haprig occurs are [uke ii, 25,
Awts il 5 vl 2; el Mic. vin 2. We have uniformly
translated it “devout™, nor could this translation be
bettered. 1 is e Latin ‘religiosus,” kut not our “re-
ligions.” On all these nccasions it expresses Jewish, and
as one might say, Old Testament piety. O the first it is
applied to Simeon; on the second, to those Jews who came
fronm distant parts o keep the connmanded feasts at Teru-
salem; and, on the third, the vpes edhaféig, who camry
Stephen to his urial, are in all likelihond not Ched s
hrethren, but devout Tews. who avowed v this courapeous
act of theirs, as bw their great lamentation over the
slaughtered saint, that they separated themselves in spirit
from this deed of blood. and thus, if it might be, fromn all
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174 SYNOWNYMS OF THE NEW TESTAMENT. § XLV

the judgmenis which it would bring dowm om the city of
thuse murderers. Whether il was farther given them to
beliove an the Cracilisd, who had such wimesses a5
Slephen, we are not told; we maoy well presume that it
WS,

If we keep in mind that, in that mingled fear and lowve
which together constitute the piety of man toward God,
the 01d Testament it placed its emphasis on the fear, the
New places it on the love (though there was love in the
fear of Giod's saints then, as there must be foar in their
lowe now ), it will at omee be cvident how Aely Eﬂhuﬂ-ﬁg YA
chozen to set forth their piety under the O1d Covenant,
wha, like Zacharias and Elizabeth, "were righteows belore
Ciod, walking in all the commandments and ordinsnees
of the T.ord blameless" (Tuke i. 4], and leaving nothing
willingly undone which peniained 1o the circle ol their
preseribed duties. For this sense of accurately ad
serupulousiy pertonming, that which 1s prescribed, with
the consciousness of the danger ol slipping olo & careless
neglipent perlormanee ol God's servics, and ol the need
therelore of anxiously walshing against the adding o or
diminishing from o in any other way aleering, thar which
has been by Him commanded., lies ever in the words
ethafre, edhdBera_ when used in their religious significa-

tion.' Con w 1 Parsch vol vop 369,

ol lhe Romans in the handling ol divioe tuongs, a5 con-
trasted wilh the comparalive carelessness of the Greeks,
Thus, aller olther instances in proo’{Cariol. 257, he goes
on: COF Late imes also they did renews and begin a sacri-
lice thurly mes one aller anether; bacause they thoughl
still there fell out one fault or olher in the same; so haly

]-kn-;:uwn words dedueing “religio' from ‘relepere” may
he here tithy quaoted (02 Mae Dear. 11, 28 Ol omnia qoae sd coltom

decaumm perinerent, dilirenter retrnclarent, el lADquAN: Fedeperant, sunl
dicti pelygios !

h more oeeasions than one exalis the edAdBeain
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XLV SYNONYMS OV THENEW TESTAMENT. 175

. A ¥ L} )
and devout were they to the gods' {TowodTn pév edrdfein

rpde T Bov Pupciwy) Flsewhere, he pourtrays AEmilius

Paulus (e, 3) as eminend Loc his girdBetn, The passage is
long, and Lonly guote a partion of it, availing myself again
2 hearly trangtion. which, though
soimewhat loose, 15 in essentials correct: “When he did
anvlhing belonging 1o his office of priesthood, he did

il with greal exparience, judgmant, and diligence; leaving
all otber thoughis, and without omitting amy gneient
ceremotty, or adding to amy new:, contending oftentimes
with his companions in things which seemed light and

of small moment; declaring to them that thoogh we do
[rresume the gnds are easv to be peeifiod, snd that they
rendily pardon all faults and serape committed by neg-
ligence, vet if it were no more but Zor respect ol the
commonwedlth's suke they should nol slightly or careless]y

dissemble or pass over Bults committed in those matlers'

{p. 206, C:Jmpui J28 “Weteres Ro-

mani in constitucend s reliZonibus auque 1n dos Lnmgrs

Lelibus snimudverlemdis costissing L‘um.r'.s,:i."m:q
I one passuge contemplates edhdBer as a person and a

divinc one, ;{pﬂﬂ'luwTdTn Beils (Phoen b4).

But if in edhafiis we have the anx ous and serupulous
worshipper, who makes a conscience of changing anvthing,
of omitting anything, beme ahove all things feartul oo
offend, we have in 8pfiokag (Jam. 1. 2 . "Alm,h still more
nearly eommesponds to the Latin “religiosus,” the zealous
and diligent perﬁammr of me divine n‘]‘hceq of the oureard
service of Go g here else oeeurs in
whaole circle of the profane literature of (reacs
working hack from GpTIrKELR, W 4o 111 1o r.hﬂ"lu;ul[\ ahuul
its exact meaning, Gpnokela (=‘cultus,” or perhaps more

strictly. “cultus exterior ) is predominantly the ceremonial
service of religion, of her whom @' as 50
grandlv named "maother of form and fear,” - the external

framewnork or hody, of which edoéBew is the informing soul,
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L7686 SYNONYMS O THE NEW TESTAMENT.  § XLVITL

The suggesion m fzx 2, denving 8pfiekog from
«m who rought in the eclebration of

religious mysleries, is evmologically worthless; hut points,

and ne doubt traly, to the celebratiom of divine otfices as

the fundamental notion of the word.

Hew delicate and fine then is 5t James's choiee of Bpit
orwog and Aprokeia, (i 26, 27 TP any man,” he would sav,
sccm o himsclf to be Bpfjerwos. a diligert observer of the
offices of religion, if any man would render a pure and
nndefiled Sprokeia to God, let him know that this consists
not in outward lustrations or ceremoental obaervanges ;
nay, that there is a better Bprorkeia thun thouwsands of
rams and rivers of oil. namely. to do justly and to love
mercy and to walk humbly with hus God' (Mic. vi. 7, 81
o, peenrding to his own words, "t visil Lhe widows and
orphans in their affliction, and to keep himsell wspotied
from the world”™ (el Mall. xaidi. 23] 5t James is not
hercin affirming. as we somelimes hear, these ollices to be
the sum lolal, nor vel the greal essentials, of orue religion,
hut declares themn to be the bedy, the Bperreksin, ol which
oodliness, or the love of God,_ 13
intention €Gomewhat obscured 1o the Unglish e
from the feot that ‘rel@ons ano telgon, by which we
have rendered Bpfjokos and Bpnokeia, possassed a meaning
once which they now possess no longer, and in that
meaning arc hire emploved. The Aposile claims for the
new dispensation a superiority over the ald, in that iz
very Bpnorelo consists in aels of merey, of love, of holiness,
in that it has light for its parment, its very robe being
righteousness; herein how much nobles than 1hat old,
whose BprmKeio was at best merely coremonial and Lormal,
whatever inner it might embedy. These observations
are mude I:l_!;"dx ter Reflection, 1825 p. 15) who
at the same time complains of our rendering ol BpRiouoes and
Bpnokein as erroneous, 13ut it s not so much erroneons
as obsolers; an explanation indeed which he has himsclf

Here is a subtile scheme of the Devil —the claim
that we poor English readers don’t have the
fulness of God’s word because it is obscured to us
by the language barrier in translation. IN OTHER
WORDS, the King James Bible is good, but it’s just a
translation and thus has the same inadequacies
that encumber ANY translation. Thus, modern
version editors... aren’t really trying to “correct”
God’s words... they’re just trying to offer a
“better” translation... As we can see, that “better”
translation requires wallowing (with Trench) in the
trenches and the quagmire of pagan contexts to
extract pagan meanings to replace God’s words... a
task performed by one (Trench) who is a spiritually
dead un-believing text critic, and who is thus not
even able to understand the deep things of God.
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& NLVIL SYNONYMS UI"' TIHE NEW TESTAMENT. 177

:,ugfn:m,ed U;u:runh he was not awanc nf'umf such use of
religiom’ at the fime when our [ was mads as
.-.-uuld besar our Translalors Fers more than
one. Some heathen idolatdes he CRATACerizes as baing

“adormed
Witk gav redigions foll of pompard gold.'
FParadive Losi, b 1

Anlll supply mamy more: thus, in that
Aeainst Ferdi of Jdvlatry: “Images used for na redigioe or

superstition rather, we mean of none worshipped, not in

danger to be worshipped ol any, moy be suffered.” A very
wslruckive passace o the merely extemal character of
Bprokeia, which same cxlernal character Lamacan]idenl

var Translalors saw o °religion,” U-;l:-:ul':d

er Por tns. 7). Having repelled such as would [ain be
counted smony the edorefieig on the score of ¢iverse washines,
ol L.USI].} {rllermgs to the emple, he procesds: wz ICJ'.CLU'T]TG.I
'yup Kl uumg TS mpig eboréfaay odol, Bpnrrsicy dvTi
ummnmg rn'ﬂuuevug_ The readiness with which Bprmkeioc

dechned intp the meaning of superstilion, servive of Lilse
g*. 18, 27 Col. 1i, 18}, of itself indicates
that 1t Bad morc to de with the fopn, than et e
essence, of piety. ThL;.'.arm i, 34,

150, 1517
Bproksioy oida kal 7o Saidrer répus,
"H & eleréBaa nporkivnog Tedbog

AamiBaipwr, the concluding word of this group, and Here begins the sophistry to make out

EElﬂ'letlj.lllnl-'L as el hfui dt fL_r.:jetiln_fmnuumhlu LS, Wis “deisidaimon” to mean “religious”.
=Ellcuu‘EE3'r| o, i, 3, 20010 i quits pos-

siblz that *sunerstitio” and “superstitiosws” had the same.

gum traces of such a use ul sUpeELitiosus by
w’ cul, 27, Amphi Lalthoush, as
noone Tias vet soly "W is rm- Perhaps the “riddle of this word”

passible absolurely o say whather this ke 50 or not. In

(deisidaimon) comes from delving into

: Taut.‘j viel i p. 9217 resurael the lates! inveslige- pagan sources, rather than beIieving and
tems T der v gt or the German *Aberglaube” studying the actual word of God and

{="Uahe-glahe’ ! e 5 v

comparing spiritual things with spiritual
(and not with pagan)?
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1TR SYNONWYMS OF THE NEW TESTAMENT. § XL VIIL

12 il had cerloinly 160l i belusr meaning be-
I N, Peor. 28, Divig, i 72); and compare

@‘ cligio Deos colic, superstitio vielat.” Th

logaphers tirgt gave an unfavourable significanca o Bewdi-

Baipovia. Ast indecd afficms that it first cccus in an ill
SUTSC I 8 pussage i. 36, 71 _
# g of Cheophrestus T, 204} quates a passage (mom

Dol v. L1}, showing il e mine was mol
URAERDwWh T him. 8o soon as eved
Lo aveount ftar nol as & righl, bul o5 a rrng clemenlt

in prety, one thereforetabe caretully elimmated figpnth
true idoa of it (ﬁ Aud Poct. 12, a m
tenbach, Arimadd in Mutarehaen, val. i p 997, it was
almast mevitabl: that they should lay hold of the weord
which by its very stymaology impliad and involved faar
(Sermdoporic, frm SeiBw), and should empley it to denose
That which thesy disallosed and condamned. namely. the
“fimaT manis I)enruz‘. Dear. 413 i
which phrase the e sLTl U1 1ol e 1aid oo Cinanis,”
put o " timar; c)e o fed, w191 P Varng
refigiostm @ superstitiose ca distinctione discermnit, uta
superstitinso dicat timeri Deos; a religioso autem verer:
ul parentzs; non ul hosles tme o3 nol place
tha emphasis exactly where thesz havie done; bt his de-
linition of superstition is alse g good one (Careol, Theo!.
Preface): A conceit thal God s weall pleased by over-
doing in =xlernal things and observances and laws of
men's owm making,”

But even afier they had thos umed Saondoipavic w

igniobler wes, deligeld dULEl:'*.i.CL mepl
Td Baupdrigw, m e Supers!, 6, mors vaguely,
mahunddela KakG Ta yaBdy Droveadao., it did not at once

and altogether lorfzil i hogher sisnification. It re-
mained indeed & middle term 1o the last, receiving its

melination Lo gond or bad from the mignieaof the user.
Thus we nol only [ind SsrriBaipw Age'.r. xi. 8;
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Cyr i, 3. 58) and Berrdoapovi@Polybius ¥i. 56. 7;
@ a3 21 ina good sense; but St Paul

hirmse T employved it in no ill meaniog in bis ever memaor-
able discourse upon Mars' Hill, 1le there addresses the
Athenians, "l perecive that in all things ye ¢ g BT

“sehr golieslurchiy,” o Das given it. For
indeed it was not 5t Paul's habat 1o alion, agd bacale

fronting Lo alicnale his hearers, least of all #the outset

of a disgourse intended to win them we the ruh, Deeper

reasons, too, than those ol a mere caleulating prudence,

would have hinderad him from expressing himselt thus;

neme was less disposed than he o ove look oF deny the

religious element in heathenism, hwwever overlaid ot

oiseured by Flsehood or error this might he_Led by such
considerations as these, some interprete pfor
mnstance, make Sewr lBoipover Tépouc=cuhafeoTépous, luking
itallogether as praise. Yel neither must we mun into

an extreme ¢n this side. St Paal sclects with finest tact

and skill, and ot the same lime with most perfact truth,

a word whighalmost imperceptibly shaded off rom praise

T b]a*.ml.,l:-.]'_ “Bermidaipwry verbim per se
péoy, ideoque ambiguitatem habet clementem, ot cxordio

huic aptissimam.’ In it he gave o his Athenian heavers

the honowr which was confessestly their due as zealous wor-

shippers of the superior powors, so [rsstheir Gnowledyes
reached, being BeoreféaTaTn, m‘ )“
G JosephusXealls

256), edrePérrotor mdvrwy Tdy T drwn!

them; their land BeadrherrdTn. E:mzf.?:r. 2T

names--sompare the beautilul chorus in The Clowdy ol
‘;-‘—31 3, Bur for all this, the apostle does

it sgquander on them the words el very lughest honeor

ol all, reserving these for he true worshippers of the trme
God. And as itis thus in the one pessage where 5ei-

Can you hear Satan in the garden hisssssing “yea,
hath God said...teo superstitiousssss? Scarcely...
rather, surely it should be...bery religiougssss.”

Notice the presumption (“outset of his discourse”)
by which Paul’s daily disputing leading up to this
discourse is completely ignored. The “outset” of
his discourse was not an “outset” at all; but rather
a culmination — a summary — of many days-worth
of disputings (against idolatry and superstition)
with the Jews, the devout persons, and them that
met with Paul in the market.

Professing themselves to be wise, they became
fools. (Romans 1:22)
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adaipwy, so a so in the one where dewridapovia, occurs
(Acts xxv. 19). Festus may speak there with a certain

covert slight of the SevSayovio. of overstramed way ol
warshipping God (*Gottesvereh rmmnslates
i), which. as he conceived, was common (0 S, Paul and

his lewish accusers; but he would scarcely have called

it a ‘superstition’ in Agrippa’s {zee, for it was the sume

to which Agrippa himself was addicted (Acts xxvi. 3, 27),
whom certainly he was very far from inlending to insult.

X KREVAS, LOTOL0S.

THESTE whrds nowhere in the N. I oceur togethay;
al occasions in the Scptuagint, as for instapde al

A Isai v, 7; ef xlix. 4; [Hos. xii 12/

M Aristotle,
T 17). We deal

can be brought inlo
ade the suhect of

comparison with it. or the
discrimination,

T'he first, kévosg, 1s *¢
the sceond. pdrouog, ‘v
‘vanus,” In the first is

which vields no et ([ Cor. xv. 38 sorkevorwrio
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Pagan Greeks (et.al.) Reference Summary
Ecclesiasticus (an Apocryphal book)
Euripedes

Cicero (x4)

Augustine (x2)

Plato

the Stoics

Diogenes Laertius
Xenophon (x5)
Plutarch (x5)

Philo (x2)

Josephus (x3)

Lucian

Nagelsbach

Eusebius

Andacht (a German)
Grimm

Pott (x2)

Sir Thomas North
Aulus Gellius

the whole circle of the profane literature of Greece
Lord Brooke

Orpheus the Thracian
Coleridge

Milton

our Homilies
Wisdom (an Apocryphal book)
Gregory Nazianzene
Plautus

Herzog

Seneca

the philosophers (x2)
Polybius (x2)

Jebb

Aristotle

Wyttenbach

Baxter

Theophrastus

Luther

Beza

DeWette (x2)
Chrysostom

Bengel

Sophocles

AEschylus
Aristophanes

Talk about comparing spiritual things with carnal !!!




